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3
INTRODUCTION

God's power is made perfect in weakness (2 Cor. 12:9).

The Eastern Greek-Russian Orthodox Church, according to the teachings of the
Holy Fathers, is a Divine-human institution and, in accordance with the word of its
Founder, has always preserved its self-identity. The best proof of its divine institution has
been its triumph in the trials it has endured from its very foundation to the present day.
The Church is holy and blameless, and we know the words of the Savior that "the gates
of hell shall not prevail against it" (Matt. 16:18).

Dwelling on earth, yet remaining a heavenly institution, the earthly Church strives in
its activities toward its primary goal—the Christian transformation of all aspects of human
life and the preparation of God's people for "heavenly citizenship" (Eph. 2:19). The
Church's sacraments and rites are called to sanctify not only the spiritual world of human
society, but also the physical life of the individual: birth, marriage, labor, public service,
and everyday life.

Father Pavel Florensky writes about this: "The Church has the task of establishing
the Kingdom of God in creation, that is, of uniting the finite and temporary with the infinite
and timeless. As one who desires to bestow eternal and infinite life, the Church herself
must possess it; as one who desires to bestow this life on finite and temporary creatures,
she herself must be present among them, partaking of their finitude and temporality.
Hence the duality of the Church: the absence of either of these aspects would render the
Church inappropriate for its purpose."?

The Church acts within society and exerts a vital influence on its moral state,
acting as a special regulatory body. Spiritual wisdom always enables her to develop
adequate forms of her external ministry, no matter what aspects of her interaction with
society this concerns. This applies equally to politics and law, culture and economics.

The projection of the Truth of Revelation into the practical sphere of life allows us

to regulate human relations not on the basis of the sinful whims of human will, but on

' Florensky P, priest. The concept of the Church in Holy Scripture // Works in 4 volumes. Vol. 1. P.
324.
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The Church puts to shame those "wise men of this age" (1 Cor. 3:18-20) who
challenge it with their human projects and foolishly attempt to organize life on earth
without God. "The organization of humankind's material life can be successfully
accomplished only under the condition of recognizing the absolute goal—the Kingdom of
God, represented by the Church—and with the help of the legal means of state
organization. Neither an individual nor a group of people can organize their material or
natural life unless they realize the moral norm in their relationships, both religious and
interpersonal."?

For the successful fulfillment of the Church's mission, various means can be used,
ranging from words and worship services to the simplest, such as sacred objects of
church use. The sum total of all the means and objects used by the Church for preaching
constitutes the concept of church property. The process of its formation and development
has a centuries-long history, which is highly instructive, for it reveals to us a new side of
the mystery of good Providence, "who desires all men to be saved and to come to the
knowledge of the truth" (1 Tim. 2:4).

At the same time, the Church's interest in matters of earthly well-being differs
significantly from secular interest—it has an ontological, "sacred" character, conditioned
by the tasks of the Church. The central focus here is on issues of Church property. The
New Testament defines the attitude toward property among believers united in the
Church. It is distributed, as stated in Acts (2:45), "among all, according to each one's
need." Or, as the Apostle Paul said: "Now your abundance will supply their lack, and
afterward their abundance will supply your lack, that there may be equality...—as it is
written: '"He who gathered much had no excess, and he who gathered little had no
lack'" (2 Cor. 8:14-15; Ex. 16:18).

The Church of Christ, as a divinely instituted union of believers for the purpose of
achieving salvation, taken within the context of its earthly existence, is an undeniable
conscious reality bound to material circumstances and therefore requires material means
to achieve its transcendental goals. The Church is a living, conscious organism, which St.

Paul likens to the human organism (1 Cor. 12).3

2 Soloviev V.S. Justification of the Good. // Works in 2 volumes. T. 1. P. 540.
3 Osetsky A.A. Report. Protocol No. 3.// GARF, collection 3431, inventory 1, file 405, sheet 13.
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Can a Christian imagine their earthly life without a magnificent temple of God, a
holy image, or a lamp before it? Images of the saving Cross of the Lord, icons, books of
Holy Scripture, and much else are an integral part of our Christian life. Truly great is the
mercy of the Lord, who provides us with many and varied means of salvation.

The mystery of the Incarnation (John 1:14; 1 Tim. 3:16) brought us the realization
that there is no aspect of our earthly life that is not sanctified by the Savior. The Holy
Church, at its holy Councils, condemned false teachings that asserted that everything
connected with the life of the body is sin and temptation. The earthly Church is the true
"body of Christ" (1 Cor. 6:15) and cannot be subject to blasphemy. Saint Cyril of
Alexandria, in his tenth explanation of the anathemas of the Third Ecumenical Council in
Ephesus, explains: "Truly, human things are nothing to the Word, begotten of God the
Father, yet not despised because of the dispensation."4

In the Orthodox trichotomy of spirit, soul, and body (1 Thessalonians 5:23), the
body's significance is affirmed as a special instrument given to man to fulfill his destiny.
Saint Paul the Apostle affirms that "our bodies are temples of the Holy Spirit" (1
Corinthians 6:19), and the Holy Fathers command us to remember that we will be judged
in the body.>

Thus, in ecclesiology, it is not the human body itself or its needs that are declared
sinful, but its criminal use, contrary to Divine law, by those who are carried away by "the
lust of the flesh, the lust of the eyes, and the pride of life" (John 2:16). The deplorable and
grave consequences of sin arise only when the proper attitude toward bodily needs is
violated, and the body's role in the Orthodox trichotomous unity is distorted: "When lust
has conceived, it gives birth to sin; and sin, when it is full-grown, brings forth
death" (James 1:15).

The world cannot be changed by force; force can only destroy it. Only the Spirit
slowly but surely changes views for the better, and therefore, the very foundations of
existence. True faith does not require the renunciation of earthly life, but only of earthly
sin; it points the way to transformation and renewal in the light of Truth.6
Holy Scripture is filled with living examples, teachings, and images in which God's
righteous and chosen ones proclaimed God's will for the proper ordering of earthly life.

This theme is imperceptibly present in all books, so much so that one modern author

4 Quoted from Andrievsky P. The Dogma of the Incarnation and its Implementation in Ancient and
Modern Times. P. 30.

5 St. John of Damascus. An Exact Exposition of the Orthodox Faith. Pp. 191, 344.
6 Kartashev A.V. Church. Story. Russia. Articles and speeches. M. 1996 P. 28.
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places it second only to the theme of love in the number of passages devoted to it in Holy
Scripture.”

From the very first chapters of Genesis, we can see in images of the Garden of
Eden examples of the power given to man over the elements and creatures. "Then the
Lord God took the man and placed him in the garden of Eden to cultivate it and keep
it" (Genesis 2:15). We see how, seduced by some sensual-material temptation, Adam
oversteps the bounds of his given power, and the dire consequences of this step. At the
end, a devastating divine word resounds, addressed through Adam to all humanity:
"Henceforth you shall eat bread in the sweat of your brow" (Genesis 3:19). From here
begins an incredibly complex and vast realm of human relations, one pole of which is
practical love and mercy, and the other, wars and revolutions.

Good will, not only for man but for every creature, is accomplished through the
obedience of Noah, who patiently built the Ark, which became a prototype of the Church,
bringing salvation to the faithful. Abraham, whose name is glorified by God among the
nations, was the greatest example of righteousness in the trials of life (Sir. 44:16-26). The
righteous Job was tested by being deprived of earthly goods, including his health, which
the Lord then multiplied many times over as a reward for his faithfulness. Finally, Moses,
through the fulfillment of the Commandments received on Mount Sinai and the sacrifices
offered to God, established the lawful path of earthly righteousness, which man must
follow in order to gratefully serve the Glory of his Creator.

The path of salvation—the path of holiness and perfection amidst temptations—
was laid out by the earthly life of our Lord Jesus Christ. From the temptation in the desert
to the blessing of the fishermen in the Gospel, He testified to His authority as Lord of
heaven and earth. There is no area of normal human life in which the Incarnate God has
not revealed Himself (1 Tim. 3:16), but His attitude toward human needs was especially
clearly defined in miracles. The list of these could be long: marriage, feeding, healing,
consolation, taming the elements, blessing in labor, etc. The words of the daily prayer
given to us are also imbued with His divine love for mankind: "...give us this day our daily
bread" (Matt. 6:11; Luke 11:3).

There is no need to look for a hidden meaning in them. The obviousness of the
aforementioned miraculous actions of the Savior requires no special explanation (James

1:15), hence the scarcity

7 Burcett L. The word on finanses. 1994. P. 145.
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of the descriptions of these passages by church authors. The facts of the Gospel form a
complete picture of His Teaching, which invites us to rely on the Lord (Rom. 13:14), and
warns us equally against a complete neglect of the body and the plane of existence
corresponding to it, and against excessive preoccupation with caring for it or with the
transient values of the world, that is, it points to the golden mean. The holy disciples
spread His divine teaching throughout the world, which does not condemn any things or
phenomena of the world in themselves, as created by God (1 Tim. 4:3), but establishes a
certain Divine measure in their use: “All things are lawful for me, but not all things are
helpful; all things are lawful for me, but I will not be mastered by anything. Foods are for
the belly, and the belly for foods; but God will destroy both. Now the body is not for
fornication, but for the Lord, and the Lord for the body.” (1 Cor. 6:12-13).

The Acts and Epistles of the Apostles, as well as canonical and apocryphal texts
from the early centuries of Christianity, contain not only the first examples of moral
exhortations but also strict prohibitions for Christians in their practical activities. True, all
of them concern possible violations of the Divine measure of love for one's neighbors, but
they also testify to the importance of this sphere of relationships for the work of salvation.

In the Eastern tradition, issues of economic organization are not of primary
importance, which significantly distinguishes it from the Western tradition. Where the
earthly power of the Church is placed at the forefront of church life, a different attitude
toward the use of church property and finances developed. There, they come to the fore
not only in regulating church-state relations but also become the cause of serious crises
and schisms within the church itself. As soon as the spiritual tasks of the church are
replaced by rational activity, it is consequently shaken by crises. This is clearly evident in
the emergence of the Protestant movement, as well as in the history of modern sects,
where religious emptiness and the lack of conciliarity are concealed by social activity.

The Universal Church preserves the mystery of the Divine Word, which is "the way,
the truth, and the life" (John 14:6). Through the holy fathers, she proclaimed to the world
the truth about the most fundamental aspects of life—faith, salvation, and love —but also
developed a teaching on the organization of its everyday forms, for Christianity is a way of
life. Priest P. A. Florensky accurately and rightly noted that "an Orthodox person is
Orthodox not only in dogma, but in that he lives in a certain way of life, that he belongs to

Orthodox culture."8

8 ®PnopeHckun . ceaw,. Ykas. cou. C. 342.
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The expression "God's power is made perfect in weakness" (2 Cor. 2:19) reveals, in
our view, the principle of expediency as the essence of the Orthodox approach to the
problem. It means that spiritual goals must be achieved primarily by spiritual means, while
material means serve only a subsidiary, auxiliary function. It is impossible to achieve the
Church's primary tasks primarily through material means. All human efforts aimed at
regulating material relations must be based on the recognition of one's own human
weakness as an internal limitation, which must be distinguished from poverty as an
external limitation, the weakness of creation before the Almighty God, for "without Me you
can do nothing" (John 15:5).

In the works of apologists and holy teachers of Universal Orthodoxy, the ethical
and economic teaching of the Church received its theological development and
formulation. We cite only a small portion of their statements in the relevant paragraph of
the first chapter. The range of holy authors speaks for itself, and their thoughts allow us to
define the content of the universal Church tradition from various perspectives (1 Tim. 6:6).

The holy Byzantine emperors ushered in a new era in Church-state relations,
affirming the Church's legal property status, and then incorporating the corresponding
Novels into the Code of Laws of the Byzantine Empire, including legally codifying the
Church's property status and property rights. It is no coincidence that we recall this, as
the overwhelming majority of developed countries in the Christian world still use this legal
basis for their legislation, and it remains a tradition of secular society, albeit a half-
forgotten one.

The canonical consolidation of Church tradition and the Church's property rights in
the Canons of the Holy Ecumenical Councils is mentioned in the next paragraph of
Chapter One. Of course, matters did not end there, and, parallel to the vicissitudes of
history, new regulations and legal provisions arose. In the second chapter of the work, we
will continue their historical overview in the Russian Church, as the heir to Universal
Orthodoxy, leaving the Western canonical tradition outside the scope of our tasks.

The first, theoretical chapter concludes with a turn to the works of Russian
religious philosophers who, on the eve of the convening of the Local Council, conducted
a broad public debate on the issues of property —its fair distribution and the Christian
attitude toward its use. This unique material supplemented the traditional positions of
theological, legal, and canonical understanding of the problem with a deep philosophical

perspective,
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and completed the description of the points of view that could be taken into account by
the fathers of the Council in developing its decisions.

The next, second chapter describes the practical forms in which the Russian
Orthodox Church's economic structure developed from its founding to the tragic events
of the early 20th century. Here we will demonstrate how spiritual and canonical traditions
were transmitted, as well as the specifics of their independent development in new
national and cultural conditions. Russia's unique destiny left its mark on the life of the
Church, which, over the course of its ten centuries of existence, endured a variety of
favorable and unfavorable external conditions. At the same time, each time, a necessary
structure of relations with society was created, comprised of the most appropriate
political and economic elements. Although difficulties arose in combining materials on the
ecclesiastical and economic history of Russia, we have endeavored to formulate
proposals for classifying these periods based on changes in the economic structure of
the Russian Church.

A special chapter of the work is devoted to the Holy Council of the Russian
Orthodox Church, or, as it is commonly called in modern sources, the Local Council of
the Russian Orthodox Church of 1917-1918. Our focus was on the reports and other
documents submitted for consideration at the Council's sessions by its 16th department,
known as the "Department on Church Property and Economy." The study of the Council's
materials can be roughly divided into three stages: first, the preparatory stage, during
which the formulation of problems was discussed; then the working stage, during which
reports and regulations were drafted for presentation to the Council; and finally, the final
stage, during which the Resolutions, Definitions, and other documents of the Council
were adopted. This section provides a description of all the materials received and
presents the main conclusions of the work completed. The necessary body of factual
documents substantiating our conclusions, after appropriate processing, have been
placed in the appendices. These documents are of interest because they were long
inaccessible even to researchers.

In this concluding section, we have allowed ourselves only a brief commentary on
their relevance and the actual implementation of the general plan for church management
and the individual ideas generated by the Council. Relevance is assessed in two ways: as
potential and as actual. The first is that the General Plan for the Organization of Church
Economy prepared by the Council will be in demand. It was drawn up not only with
tradition in mind but also with regard for fundamental changes in the modern economic

and political
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system of society. For obvious reasons, this plan was not implemented, but it was
created. The second is to publish the documents and define their place in church
tradition.

Our desire to participate in this pan-Church task was one of the motivations for this
work. Furthermore, we were mindful of the practical interest that the materials we
collected and systematized would present to students of the Theological Schools. After
all, many of our graduates will soon become parish leaders not only in the spiritual but
also in the legal sense. The interest expressed by students during their studies on this
topic was taken into account here.

Furthermore, as Ern points out: "The problem (of property) has only become more
acute in recent centuries, since it did not arise consciously in previous centuries of
Christianity. Therefore, the position of so-called historical Christianity regarding our
question can be summarized as follows: although it has not yet developed final forms, it
has not placed any positive obstacle to their creation—for there have been no church
decisions or council resolutions on this matter. Thus, the question we have posed is
completely open from a theoretical perspective. To this day, neither a Christian "yes" nor
a Christian "no" has been answered. We are left to our own strength and our own
understanding. With the Gospel in hand, we will attempt to find, perhaps a very narrow
and winding, but certainly existing path."®

The purpose of this work is to demonstrate, using the special, little-studied material
of the Local Council's documents, that the Church, as a Divine-human institution, always
and in all historical circumstances maintains its self-sufficiency and self-identity in fulfilling
its primary spiritual task—the preaching of the Word of God and the Christianization of all
human life. In its earthly ministry, it utilizes the "material instruments" already present in
human society, even such seemingly specific ones as money, property, and the like. It
uses them in its creative work, but in a manner different from the world and for different
purposes, since it is a supra-mundane institution. And this is the whole point—to
determine the right measure in one's own economic behavior, correctly combining it with
the expression of the Divine Will, which establishes the ontological boundaries of our
earthly service, in eternal life and in this life (Rom. 1:16).

Based on our understanding of the overall goal, we attempted to address the

following tasks.

9 Ern V.F. Christian attitude to property.//Russian philosophy of property. 1994. P. 213.
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First, to trace the historical and theological aspects of the Church's internal and
external economic activity based on Holy Scripture, patristic, and canonical literature—
that is, to define Church tradition and highlight patterns in the historical stages within
which the forms of Church economic management changed.

Second, to demonstrate as clearly as possible that the materials of the Holy
Council reflected and took into account both the canonical tradition and experience of the
Church, as well as fundamentally new historical circumstances. The participants of the
Council did not invent anything unusually new; they first identified the set of elements of
Church policy in the area of internal and economic life that already existed in the Church's
historical experience, and then collectively defined a plan of action necessary for
successful operation in the changed external conditions.

Third, to summarize and analyze the materials and final documents of the Council
available to date in order to determine the true scope and forms of the measures
proposed by the Council, as well as to assess their relevance and consistency with
contemporary Church practice.

Fourth, to systematize the latest materials from various sources on the topic we are
studying, with the goal of tracing the historical development of this form of church life for
possible subsequent use as a resource for students and future researchers. We hope that
the publication of new, previously unknown materials will benefit not only church
scholarship but also the entire church community, and will provide essential answers to
pressing questions of our contemporary life.

The structure of the work is determined by the interconnectedness of its sections.
In addition to an introduction and conclusion, it includes three main chapters, a
bibliography, and a separate volume of appendices. The subsection structure is fully
reflected in the table of contents.

To achieve this goal and address these objectives, we employed a combination of
methods, applying them differentially to the various chapters. In the first, theoretical
chapter, which contains an overview of historical materials, we employed a descriptive
method. We primarily drew on exegetical and canonical literature.

In the second, practical chapter, the greatest result could have been achieved by
employing a comparative historical method, which we employed to reveal the context

(relief) of our question against the backdrop of historical material. We consulted
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publications by the most authoritative authors on both the ecclesiastical and economic
history of Russia. This chapter examines events only from the history of the Russian
Orthodox Church from the 10th to the 20th centuries, up to the time of the Local Council.

In the third, specialized chapter, the primary methodological approach was the
search and identification of archival sources and relevant literature. The scope of interest
was broad, encompassing all possible sources, from microfilm to contemporary journal
articles, that illuminate the events of the Local Council and the unique historical
atmosphere that accompanied it.

Finally, in preparing the summaries and conclusions, we employed an analytical
method that underlay the systematic analysis of the final documents and working
materials of the Council, presented in the conclusion and appendix.

Using all of these methods, we expect, within the scope of the proposed research
topic, to obtain a complete picture of the events and actions that took place during the
work of the Local Council of the Russian Orthodox Church of 1917-1918, taking into

account its historical and canonical premises.
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1. THE DEVELOPMENT OF THE ETHICAL AND ECONOMIC TEACHING OF THE
CHURCH
1.1 THE ETHICAL AND ECONOMIC TEACHING OF THE GOSPEL AND THE
APOSTLES

Addressing both the rich and the poor inhabitants of Palestine, the Savior teaches
that the acquisition of property can only be justified by the need to satisfy one's earthly
needs. He repeatedly states that these are necessary for man as a means and method of
maintaining his physical existence (Matthew 6:32). Man, therefore, has a certain degree of
control over his property; however, he is not the absolute master of the earthly goods
given to him, since he is obligated to render an account to God for their use (Luke
12:42-48; 16:1-13). Being a friend of the poor, the Savior does not, however, promise
them earthly goods.

The Lord says that he who uses his wealth not in accordance with the will of God
incurs eternal condemnation. Someone who has accumulated much wealth but does not
know how to use it wisely is not rich before God (Luke 12:21). Conversely, the poor who
humbly endures poverty will receive blessedness in the future life (Luke 16:19-31).

The parable of the Prodigal Son condemns an example of extreme extravagance
that leads to utter poverty (Luke 15:11-32). On the other hand, the Savior condemns
cases where the acquisition of money turns into idolatry, and pride and self-confidence
are drawn from the possession of wealth (Matt. 6:24; Luke 12:15-20; 16:13). He likewise
rebukes people for their exaggerated concern for material goods, pointing out that this is
least befitting of God's chosen people (Matt. 6:32; Luke 12:30).

The Savior never prohibited private property; on the contrary, He always placed it
under the protection of the law, and never demanded the universal equalization of
property (Mark 10:19). Finally, according to Jesus' teaching, earthly riches, along with
satisfying one's own immediate needs and the needs of the poor, should also serve the
benefit of the Church and society. In this sense, He recognized the justice of contributing
to the temple and paying tribute to Caesar (Matt. 17:27; 22:21).

However, in His Divinity, the Lord exercised His supreme authority over nature and
human property. When He drove the merchants out of the temple, He overturned the
tables and also commanded the fig tree, on which there was no fruit, to wither (Matt.
21:12,19; Mark 11:15-17, 21; John 2:13-18).
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The Savior himself spent most of his earthly life as a poor man, but by no means
completely destitute. He himself engaged in ordinary labor. He is called not only the son
of a carpenter, but a carpenter in the truest sense of the word (Matthew 13:55; Mark 6:3),
but when He began His public ministry, He completely abandoned labor for sustenance.
His entire activity was consumed by His messianic ministry.

Jesus's participation in the working world and His pursuit of a craft demonstrate
that He considered labor obligatory, making exceptions only for those specifically called
to serve the salvation of mankind (Matthew 10:5-10; 19:21; Mark 6:7-9; Luke 9:1-3;
10:1-9; 12:33). He thereby established their right to live off the earnings of the
economically active population. The Savior freed Himself from care for necessities only to
the extent that He allowed others to care for Him, or found it possible to alleviate need
and hunger through miracles.

The Teacher laid aside care for earthly affairs and left the apostles to provide for all
necessities, and some pious women assisted them in this. One of the apostles carried a
bag in which alms were placed (Luke 8:1-3; John 4:8; 12:6; 13:29).

Thus, Jesus resolutely renounced the possession of any property or material
goods. But this renunciation did not stem from a pharisaical fear of tainting himself with
the goods of this world or from condemnation of the pleasure they afforded. On the
contrary, He freely used earthly goods on occasion. He accepted invitations to wedding
feasts; He readily compared heavenly bliss to a joyful wedding feast. According to the
Pharisees, He observed the fasts so little that they even reproached Him (Matthew 11:19;
Luke 7:34; John 2:2).

As for the property of the early Christians, it is known that members of the
Jerusalem community sold their houses and lands so that the proceeds could be
distributed among the community's needy members (Acts 2:44, 45; 4:34, 35). Thus, in
their attitude toward earthly wealth, they strove to emulate Christ and at the same time
demonstrated a highly active love for their neighbors. While accepting a new life through
baptism, distinct from the pagan and Jewish, they simultaneously sacrificed their
possessions, which had been so highly valued in their previous lives.

The fair distribution of the benefits received by the community was entrusted to
deacons—special clergymen, who were then responsible for distributing the benefits
collected for the poor. Thus arose the foundations of church charity (Acts 6:1-6). An

outstanding example of charitable activity in the early days of Christianity
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Also present is Tabitha, whom the Apostle Peter raised from her deathbed at the request
of the poor (Acts 9:36-41).

According to the holy apostles, there should be no distinction between rich and
poor in the Church, and it is not right to give the rich a place of honor and treat the poor
with contempt (James 2:2). The Apostle James highly valued almsgiving (James 1:27).
Almsgiving serves as proof that the one who does it remains above the passions of this
world. Those who do not show mercy will be judged without mercy; even faith will not
help them, for faith without works is dead. Love is not in words, but in real help to one's
neighbor (James 2:13-26).

The Apostle Paul's clear mind discerned in the economic structure of his time
symptoms of the alienation from God into which the pagan world was plunged due to its
sinfulness. In particular, he condemned people's pursuit of profit, noting that they
neglected the rights and needs of their neighbors and acquired wealth through dishonest
means, thereby diminishing their love for their neighbors. Conversely, sharing in one's
neighbor's suffering contributes to the enrichment of the soul and "every need" (Rom.
1:29, 31; Philippians 4:15-19).

The Apostle Paul points out that avarice is associated with a whole host of
negative phenomena, such as envy, mutual hostility, strife, stinginess, deception, cruelty
and dryness of heart, pride, and sensual pleasures (Rom. 1:29-31; Galatians 5:19-21;
Eph. 5:5). He calls for even this word, which he equates with idolatry, to never be
mentioned among Christians (1 Cor. 5:11; Ephesians 4:22; Col. 3:5).

The Apostle Paul exhorts Christians, in view of the shortness of their earthly time,
to renounce attachment to worldly goods (1 Cor. 7:29-31). They should be characterized
by moderation. The desire to accumulate is dangerous and unwise, since it is impossible
to benefit from earthly riches in the future life (1 Tim. 6:6-11; Heb. 13:5). The rich should
trust in God, not in their riches, and use them to achieve bliss in the future life (1 Tim.
6:17).

The Apostle Paul chose the life of a poor man, but he was not afraid to accept the
hospitality of wealthy Christians, imitating Christ in this (Phil. 4:12-14). However, it is very
important that the Apostle Paul did not allow himself to live permanently on the funds of
those to whom he preached the Gospel, but preferred to earn everything necessary for
life through his own labor. Through his diligence, he wanted, as is evident from his own
words, to earn respect for work in general among the believers. He wants them to earn

their daily bread
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through work, and not through business fussiness (Acts 20:33-35; 1 Cor. 4:12; 1 Thess.
2:9; 2 Thess. 3:8, 9).

He presents equality and agreement between rich and poor solely as an act of love
for one's neighbor. Believers should equally show hospitality, feeding the hungry and
giving drink to the thirsty, making no distinction between friend and foe (Rom. 12:13-17;
Eph. 4:28; 1 Tim. 5:10). These acts of mercy should be performed not only by the rich, but
by anyone who earns more than their living through their labor. He bases the obligation of
Christians to help one another in need on the fact that they all together constitute a single
organic whole. He considers the alms he collected for the poor Jerusalem community a
gift of love, collected voluntarily by the believers and proportionate to each one's means.

The Apostle Paul advises slaves to serve conscientiously and thereby earn the
highest heavenly mercy. Masters are reminded that God makes no distinction between
slave and free, and that there should be no respect of persons whatsoever (Eph. 6:5-9).
The Apostle Paul is an unconditional supporter of the principle that everyone can be
saved in their own calling; therefore, let everyone remain in their own class. He exhorts
slaves to patiently bear the burden of slavery, for before God they are all free (1 Cor.
7:21-24).

Apostle Paul believes that everything acquired honestly constitutes private
property. Everyone has the right to dispose of their property, and if they so desire, they
can increase it through purchase. This shows that the Apostle Paul was not an opponent
of private property. To defend it, he, like the Savior, refers to the Ten Commandments and
declares all who infringe upon the right of property unworthy of the kingdom of God
(Rom. 13:9; 1 Cor. 6:10; Eph. 4:28).

Apostle Paul emphasizes that contributions must be made completely freely,
without coercion or reluctance. Each person should set aside something throughout the
week and thus gradually accumulate as much as they can (1 Cor. 16:1, 2; 2 Cor. 9:7). It is
known that widows, who could not be helped, received support from the community.
However, those who were well-off were expected to provide for their relatives (1 Tim.
5:16).

A special set of obligations associated with property ownership includes
obligations to secular and spiritual authorities, to whom taxes and duties must be paid
(Rom. 13:7). Apostle Paul repeatedly reiterates that spiritual authorities have the right to
support from the community. He bases this right on the words of the Savior, who

recognized this right
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for the apostles. On the one hand, apostolic preaching is labor, and very big labor at that.
On the other hand, believers, by supporting the apostles and their disciples according to
their means, reward them for the benefits they receive from apostolic preaching (1 Cor.
9:4, 7-14; Thess. 2:7; 2 Tim. 2:4).
Wanting to teach believers to manage their property wisely, the Apostle Paul often
reminds them that all their goods are from God. And if earthly goods are a gift from God,

then they should be used for good, not sinful, purposes (2 Cor. 9:8; 1 Tim. 6:17).

1.2 DEVELOPMENT OF THE TEACHING IN THE WORKS OF THE HOLY FATHERS
AND COUNCILS

1.2.1 The Church Fathers' Teaching on Property.

The first Christian community arose in Roman territory, in the capital of Judea, a
small province subject to the imperial procurator. Soon, followers of the new teaching
were found in almost every city and in all countries under Roman rule. Outside of Judea,
Christian communities were already flourishing during the time of the apostles in the cities
of Syria and Phoenicia, in Asia Minor, and on the eastern islands of the Mediterranean;
the most significant community was in Antioch, the capital of Syria.

In their attitude toward property, Christians of the first centuries did not deviate
from the usual framework. Thus, Hermas, the author of the book "The Shepherd," speaks
of his land ownership as something entirely natural.10

All forms of economic life, all its varieties, local and class, were embraced by
Christianity. Therefore, the difference between Christians and non-Christians, since it
existed not only in religion but also in life, must have stemmed not from external
conditions, but from the very attitude of Christians to everything around them; It had to be
reflected in views on economic life as well.

The Church Fathers see the potential for both wealth and poverty to have their
good and bad sides: for them, neither poverty nor wealth is an absolute good and is
fraught with danger and harm to man. Clement of Alexandria draws a striking contrast

between the thirst for eternal truth and base greed: the former strives

10 Hermas, Pastor. 3, 1, 2; hereafter, all references are given to: Zeipel I. Economic and Ethical
Views of the Church Fathers. Moscow, 1913.
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for the highest and most worthy wealth, for poverty of desires, while the latter harbors all
human weaknesses and vices. However, not every poor person is rich in this sense. One
can give away all one's possessions and still retain love for them in one's heart. Such a
hasty renunciation of one's possessions makes one doubly unhappy: on the one hand,
one is plagued by unaccustomed poverty; on the other, one is gnawed by remorse,
tormented by the thought that one has wasted one's goods in vain.

Herm considers poverty, reaching the point of insufficient means for life, a great
misfortune for man. Moreover, the soul is also exposed to great danger: one who is too
oppressed by need will not bear abundant and good fruit in the Lord's garden. Poverty
can even drive a person to suicide. It follows from this that the wealthy must help the
poor, otherwise they risk becoming murderers. Thus, the possession of temporary goods
is a precious gift from God.

The Apostolic Fathers considered property to be self-evident and even beneficial,
given the dangerous moral consequences that stem from extreme poverty.12 Therefore,
they unhesitatingly call prosperity a gift from God. True, they caution against overvaluing
earthly goods and point out the dangers of wealth for Christians. Due to the close
connection between wealth and power established in the Roman state, the struggle
against the accumulation of wealth was simultaneously a struggle against the desire for
honor and power. By renouncing property, Christians who lacked a property qualification
consciously deprived themselves of access to public and government positions.

Thus, the understanding became established that the possession of earthly goods
also has its dangers. Concern for one's possessions can so absorb a person that they
forget their duty. Hermas had a vision in which the cause of the misfortune that had
befallen him and his household was revealed: too preoccupied with his financial affairs,
he cared little for the morality of his household. "The rich often lack time for pious deeds;
and even if he does pray, it is powerless and deprived of its most important virtue, since
his thoughts and soul are entirely at the mercy of his wealth. Therefore, the rich man

appears beggar before God,

11 Clem. Alex., Quis dives, 11.

12 Hermas, Pastor, 10, 4, 2.
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while the prayer and piety of the poor make him rich; the prayer of the poor has great
power before the Lord." 13

However, one should not rely solely on the charity of the rich. Everyone, to the best
of their ability, should earn their living through honest labor, and no one should needlessly
become a burden to others. Work is a duty for everyone.

The best use of property is to devote it to charitable causes. The reward for this is
great, for in this way the soul is freed from the shackles of sin. However, this must be
done wisely, and alms should be given only to the worthy. Clement of Rome and Ignatius
the God-Bearer especially recommend caring for widows and orphans; on occasion, the
ransoming of slaves is also mentioned, which is entirely in the spirit of the Apostle Paul. In
places where there were no Christian authorities, offerings were given to the poor
themselves.14

How a Christian should regard the loss of property follows from the teachings of
the Gospel and the apostolic epistles regarding the value of earthly treasures. In times of
severe persecution, Christians could constantly expect sudden loss of property and ruin.
Hermas therefore advises joyfully enduring the loss of property, especially since it is often
retribution for past sins.15

In the writings called the works of the apostolic fathers, two are attributed to the
apostles or to one of their contemporaries in order to grant them special authority. These
are the "Teaching" and "The Shepherd" of Hermas.

The other two—the so-called Second Epistle of Clement and the Epistle of
Barnabas —were erroneously considered the works of the apostolic fathers. Although
these writings do not belong to either the apostles or their disciples, there is nothing in
them, at least in their ethical and economic views, that would constitute a deviation from
correct doctrine. The same can be said of a number of apocrypha.

Among the individual sayings of the Savior, preserved as non-canonical, we twice
encounter the following: "It is more blessed to give than to receive." 16 The Hebrew

Gospel supplements

13 Hermas, Pastor, 2, 5.

14 Zeipel I. Op. cit. P. 288.
15 |bid.

16 |bid. P. 289, note 93.
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the parable of the rich young man with one detail. Christ says here: "How can you claim
to follow the Law and the Prophets, when it is written in the Law: "You shall love your
neighbor as yourself?' And how many of your brothers, the sons of Abraham, live in
poverty and languish from hunger, while your house is full of all good things, and you give
them nothing."17

Peter's teaching calls one rich who compassionates many and, imitating Christ,
willingly gives of what he has. After all, God has provided humanity with all He has
created for the benefit of all His children. Therefore, the rich must serve others, for they
have more than they need. If they imitated Christ in justice, there would be no poor
among Christians.18

In polemical disputes with heretical authors, particularly the Gnostics, who
considered matter evil and preached an exaggerated asceticism, it was impossible not to
touch on the ethical and economic realm.® In opposing them, the Church Fathers select
moderate teachings from the Gospel and the Epistles. They see the enduring value of the
Old Testament tithe in that it motivates Christians to be generous.

The Montanists themselves were not immune to suspicion of pursuing selfish ends.
The anti-Montanist Apollonius, from the fact that the Montanist leaders demanded gifts
for themselves, concludes that they cannot be counted among the true prophets. He
agrees in this with the "Teaching," which sets forth the same criterion for distinguishing a
true prophet from a false one. Apollonius is among the first to condemn the charging of
interest, for which he also reproaches the Montanists. 20

The apologists admonish people not to strive excessively for material possessions,
citing the successes of the Gospel and the experience of the early Christians. St. Justin
praises Christians for their willingness to donate money for the common good, while
Tamianus advises refusing many earthly goods, as it is easy to do without them.21

The Alexandrians made significant contributions to ethical and economic views,

which is explained by Alexandria's important role as a trade and business center.

7 |bid. Note 94.

18 |bid. P. 290, note 96.

19 See Christianity. Encyclopedic Dictionary. Vol. 1. Moscow, 1993. Pp. 415-417.
20 See Christianity... Vol. 2. Pp. 176-177.

21 See Ibid. Vol. 1. Pp. 108-109.
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Clement of Alexandria explains our right to property in an interesting way: it stems from
man's friendship with God. Just as friends on earth share their goods, so too does a
person have a right to everything that belongs to their Divine Friend. And since one can
become a true friend of God only through the agency of the Logos, only Christians should
be considered truly rich.22 However, a Christian should view their possessions as a gift
from God.

The following thought of Saint Clement is also interesting. He advises the pious
Christian: if you want to help your brother, do not ask God for wealth for this purpose;
rather, ask the Lord to help the needy.23

Having earthly goods, a person should not use them selfishly, but should share
them with their neighbors. If these goods are not available, or if they suddenly disappear,
then one should accept this calmly. Property justifies its existence only when the rich
share their wealth with the poor. The main task is to renounce the attachment to property
in the soul and spiritually reject its power. Only generosity that springs from love deserves
praise, not the senseless or popularity-seeking squandering of one's wealth.24

Origen's teaching has much in common with the thoughts of his teacher, but it is
not without some distinctiveness. He views wealth as in itself indifferent, neither good nor
bad. Everything depends on the rich person's lifestyle; bad people exist among both the
rich and the poor.25

Origen distinguishes two kinds of wealth: "blind" and "sighted." True wealth opens
our eyes, enriching our mental vision, while its opposite, pernicious poverty, which is
vainly called wealth, blinds us. True wealth can be given to both the rich and the poor; the
same can be said of false wealth. Therefore, we must more precisely define which kind of
rich people will not enter the Kingdom of Heaven: those who are captivated by their

wealth, and those who are rich in false teachings.26

22 Clemens Alex., Cochoratio ad gentes, 12.
23 Clem. Alex., Strom. 7, 13.

24 Zeipel I. Op. cit. P. 292.

25 Orig., Comm. in Matth. 15, 16.

26 Orig., Contra Cels., 7, 21.
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Like St. Clement, Origen calls God the source of earthly goods and speaks of true
and false wealth. However, he also makes a distinction: not all goods possessed by
people are received from God, but only those acquired honestly. He asserts that subjects
have their own independent rights to property, and do not receive them from the emperor
or king. Origen views almsgiving as a means of obtaining forgiveness of sins.2?

St. John Chrysostom and other Cappadocian Fathers and teachers of the Church
believe that in the ideal, primitive state of mankind, there existed equality of rights and
common ownership of earthly goods, while economic inequality arose as a result of
human sinfulness. Wealth should not be sought by any means; its inconstancy and the
danger of arousing a thirst for pleasure deprive it of its value. A Christian knows the best
riches, the pursuit of which is entirely justified. 28

While our property is, in one way or another, from God, we must not forget that
God has not given us full ownership rights: the Lord has reserved the supreme right for
Himself. "You have nothing of your own," says Chrysostom, "neither property nor
language —even your soul belongs to God. By taking away your property, God only takes
back His own; by taking away your honor and glory, body and soul, He takes only what is
His own."29

St. John Chrysostom draws a strict distinction between goods acquired fairly
versus dishonestly. On the other hand, he also opposes the exaggerated assessment of
poverty, discovering here, as in wealth, two opposing forms: good poverty and bad
poverty.

Poverty and wealth, says Chrysostom, are not in money, but in our thoughts and
motives: he is the poorest of all whose eyes are the most envious, the most insatiable.
Poor isn't the one who has nothing, but the one who desires too much. Rich isn't the one
who has much, but the one who needs nothing. It's not about property, but about one's

outlook on life; wealth and poverty are a matter of worldview.30

27 |bid.

28 Zeipel I. Op. cit. P. 295.

29 Chrysost., In ep. I ad Cor., hom. 10, 2.
30Chrysost., In ep. Ad Philipp. Hom. 2, 5.
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John Chrysostom condemns the ostentatious restriction of needs as something
contrary to Christian teaching, and compares the lifestyles of Diogenes and the Apostle
Paul. He treats inequality not one-sidedly, as the cause of many economic evils, but sees
it as a force that motivates people, firstly, to perform tasks they are always ready to avoid,
and secondly, to understand their dependence on one another. At the same time,
Chrysostom expresses a beautiful thought: according to God's wise plan, no one can
achieve anything for themselves through their own labor without also doing something for
others. 31

According to Chrysostom's teaching, no one should leave charitable works to the
Church alone and rely entirely on it. One cannot expect a reward for the good the Church
does. However, the reward earned through almsgiving is worth the effort. After all,
almsgiving, linked to repentance, cleanses from sins, and the significance of almsgiving is
greater than that of sacrifice. All heavenly blessings can be acquired through almsgiving.
Thus, not only do the rich benefit the poor, but also, conversely, the poor benefit the rich.

Thus, the means to mitigate the contradiction in society lies in generous assistance
to the poor. A rich person who does not give alms is the same as a thief. Monastic life
also emulates this ideal of the earliest times. Its advantage, according to St. Basil the
Great, is that it frees one from the petty cares of life and transfers all burdens, including
the care of poor relatives, to the community or the abbot.32

The same saint points out that wealth often serves to satisfy sinful desires, while
poverty imposes a restraint in this regard even on those generally inclined to a vicious life.
Therefore, he teaches, one should not avoid poverty at all costs and strive for wealth.33

But work is a means of keeping the body in check and doing good to others, and,
furthermore, according to God's commandment, it is the duty of every person; work is
also something in itself beautiful and satisfying. Different types of work are assessed
according to their importance to the soul. In this regard, Basil the Great's brother, Gregory

the Theologian, considers government service dangerous for Christians.34

31 |bid. Pp. 296-297.
32 |bid. P. 295.
33 Basilius M., Hom in Ps. 44, 1.

34 Greg. Nyss., De beat., orat. I.
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He very well draws the difference between true and false wealth. True wealth lies in
virtue; false wealth lies in fleeting earthly treasures that tempt and corrupt our souls. Poor
is he who deprives himself of such precious goods as abstinence, sobriety, modesty,
intelligence, and justice; such poverty is truly pitiable. He who voluntarily renounces sin
and vice is also poor; but his poverty lies in the fact that he has not given place in his
heart to the devil's snares; he abhors the treasures of the unclean; such poor are blessed
before the Lord. 35

Tertullian also draws on the doctrine of true and false wealth when he exhorts a
Christian woman not to disdain marriage to a poor Christian: a rich wife, he says, brings
her husband earthly treasures, but a poor husband introduces her to those to whom,
according to the Savior, belongs the Kingdom of Heaven, and thus bestows upon her
wealth of a different and higher kind.36

Blessed Jerome makes a similar comment in his commentary on the Gospel of
Luke, specifically on the Savior's words: "Make friends for yourselves by means of unjust
wealth." The saint emphasizes the word "unjust." For, he says, all wealth is of unjust
origin, its source in injustice; what one has gained, another has lost. But Jerome also
considers wealth acquired honestly, without detriment to another, possible. Wealth, too, is
not destructive to the soul if used properly. Poverty, however, does not mitigate the guilt
of the poor who fail to guard their soul from sinful tendencies. Thus, for St. Jerome, the
exclusive measure of human evaluation is no longer the external fact of poverty and
wealth, but something else, something that resides within the very heart of a person.37

St. Ambrose of Milan also sets aside external facts. Not poverty is sacred, and not
all wealth is criminal.38 Poverty is adorned with piety, while wealth is dishonored by
excess. In themselves, wealth and poverty are indifferent. The saint also distinguishes
between the wisdom of the flesh and the wisdom of God; the former, he says, values the
benefits and comforts afforded by wealth above all else, while the latter despises this

universal

35 Greg. Nyss., De beat., orat. .
36 Tert., Ad uxorem, 2, 8.
3’Hierom. , Ep. 71 ad Lucin. 4.

38 Ambr., Expositio evang. Sec. Luc. 8, 13.
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idol.39 Here, the contradiction between the Roman and Christian worldviews, their
different assessments of the facts of economic life, is evident. He condemns the unfair
distribution of property, luxury, and usury.

From this, he derives the duty of those who possess—almsgiving. He also lists the
mercies bestowed by God, who bestows alms, which is an antidote to greed and a
second font for the soul. Of course, in return for almsgiving, one can expect forgiveness
only for lesser sins, and then only when it is combined with faith. Aimsgiving manifests
itself in various forms, for example, as hospitality, as concern for the adornment of
churches, or as ransoming prisoners. A certain measure must be observed in the
distribution of alms.

Thus, the Fathers give various definitions of true wealth, but most often they
proceed from the following definition: he is rich who has everything he desires for himself.
From this they deduce the proposition: true wealth lies in poverty of desire. The efforts of
the Fathers to inspire a new appreciation of wealth and poverty were successful. This is
evidenced by the tendency expressed by the idea that material poverty in itself is not a

sign of perfection, and wealth does not prove the sinfulness of the rich.

1.2.2. The Teaching of the Church Fathers on Church Property.

The Church, or rather, individual Churches, apparently became property owners
already in the earliest period of Christianity, for St. Justin, the Great Martyr, already
speaks of monetary collections during divine services, which were placed at the disposal
of the bishop.40

According to Tertullian, Christian communities were organized into societies;
undoubtedly, certain membership dues were also established. These dues were
apparently paid, although voluntarily, with considerable regularity. On the other hand,
expenditures on the poor were subject to fluctuations; After all, the community also
helped visiting brothers who were persecuted for their faith, imprisoned, sent into exile, or

sentenced to hard labor in the mines.41

39 Ambr., De off. ministr. 3, 9.
40 Just. M., 4pol. |, 67.
41 Tert., Apol. 39.
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Therefore, it must be assumed that the incoming contributions were not spent
immediately in full; a portion was saved for a rainy day, primarily in case of persecution.
This is apparently how the Church's first movable property arose. Individual wealthy
individuals, upon joining the Church, sometimes donated very substantial sums. Thus,
Tertullian reports that Marcion donated 200,000 sesterces to the Church in Rome, but
received them back upon his expulsion from the Church.42 This shows that even then it
was customary to leave a portion of the donations coming into the Church untouched for
a more or less long time.

In these ways, the Church sought to secure its property. What goal did it pursue in
this? Was it striving for economic power? No. St. Ambrose categorically points to the
care of the poor as the purpose of Church property. The Church's wealth is the wealth of
the poor, as he says.43

But even this goal does not make church property in its various forms (ownership
of land and buildings, houses, agricultural implements, livestock, etc.) desirable in the
eyes of St. John Chrysostom. If the Church cannot manage without property, then the
blame falls on the parishioners. They, not the Church, should own all that now constitutes
church property and offer their property to the Church whenever necessary. But since
they are unwilling, the Church is forced to resort to another method. This results in a
double evil: on the one hand, the faithful are deprived of a potential income, and on the
other, priests are forced to engage in matters that are not, strictly speaking, their
responsibility.44

Blessed Augustine also resents having much church property under his control; on
the contrary, he asserts that it is a burden. But the property already in the hands of the
Church must be protected, for—he emphasizes, addressing the Donatists—it belongs to
the poor. In defending Church property, bishops stand for the poor, not for their own
benefit. Augustine himself takes a fervent interest in this defense. On what, he asks, does
the Church's right to own any particular property, that is, landed property, rest? It cannot,
the saint says, rest on divine law; for the latter knows no demarcated plots, but only one
earth inhabited by us all. All belongs to God, before whom there are neither those who

have nor those who have not. Thus,

42 Tert., De Praescr. 30.
43 Ambr., Ep. 18 ad valent. 16.
44 Chrys., Hom. in Matt. 86, 3.
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the foundation lies not in divine law, but in human law; and the latter is identical with the
laws of the emperor, for God grants them to us through the mediation of the kings of this
world. Even before Augustine, St. Ambrose also openly declared that Church property
rests on imperial law.45

But if wealth is considered a good, then it is permissible to possess it, and
therefore legal forms of acquisition, such as inheritance, are permissible. No one can be
deprived of property to which they have a legal right against their will. Naturally, the
Church can also own material goods and, in this case, is subject to the norms of secular
law. Therefore, Augustine views large church properties as a burden, but considers it his
moral duty to ensure their proper stewardship.

Tertullian and Cyprian, writers of the African Church, are as significant for the
Western Church as the Alexandrians were for the Greek Church. It is quite characteristic
that their homeland was also a region with a prominent economic culture among the
Roman provinces. Therefore, their writings contain information on the economic situation
of Christian communities, little covered in the works of the Alexandrians, as well as some
general ideas.46

They also describe the distinction between two kinds of wealth, as well as the
admonition that wealth should not be valued too highly, while its loss should be tolerated.
The charging of interest is condemned on the basis of the Mosaic Law and the words of
Ezekiel. St. Cyprian cites Psalm 14 on this matter, and Tertullian is the first to cite a
passage from the New Testament (Luke 6:34).

From Tertullian, we learn that collections are made during religious services, the
size of which depends, however, on the means and goodwill of the faithful. We further
learn how the church authorities spend the money received in this way: it goes toward
feeding and burying the poor, supporting orphaned children, assisting the incapacitated
and shipwrecked elderly, and finally, alleviating the plight of Christians persecuted for their

faith and exiled to islands or forced labor in the mines.47

45 Ambr., Ep. 21 ad Valent., 33.
46 Zeipel I. Op. cit. P. 299.
47 |bid. P. 301.
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In addition to regular collections, there were also extraordinary collections; when
quick and energetic assistance was needed in the event of some special misfortune,
communities assisted one another. If a community could not feed all its poor, another
community would take on the care of some of them. There were also special funds for
widows and orphans. Tertullian acknowledged obligations to the state.#® The state, in his
opinion, benefits more from Christians than they do from it, for there are no more
meticulous taxpayers than Christians.

Blessed Jerome calls on Christians to fulfill their moral duty, both rich and poor
alike.#9 He especially harshly condemns clergy and monks who engage in worldly affairs
or exploit the prestige of their rank for profit and self-interest. As proof that such
individuals exist, he cites prohibitions issued by Christian emperors against clergy
accepting inheritances. He condemns all luxury, including spending on expensive books.
He would have preferred that only the money remaining after satisfying the needs of the
poor be used for church decoration. Finally, he says that giving alms is everyone's duty,
but no one is obligated to give everything.

Therefore, no one should ever be forced to completely renounce their possessions.
Clergy also have the right to receive payment from the Church for their labor. If someone,
following the example of the Apostle Paul, voluntarily renounces their possessions, they
are doing more than their duty. The Savior's advice to "sell all that you have" applies, after
all, to perfect people, and such should be the clergy.

Of course, views have changed over the centuries, but at their core they remain
unshakable, because they are based on purely evangelical principles. The manner of their
expression has changed somewhat. In the writings of the apostolic fathers, one can still
sense a direct affinity with Holy Scripture; later, especially among the Alexandrians, the
influence of Greek philosophers is noticeable in the terminology of the Church Fathers.
On the other hand, for example, in the evaluation of labor and trade, they had to
overcome the prejudices of the classical world.

Moral questions raised by various facts of economic life require their resolution.
Developments are also observed in the administrative and financial organization of the

Christian community. However, none of the Church Fathers ever

48 |bid.
49 |bid. P. 304.
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preached the reorganization of all economic life on communal principles; on the contrary,
they were all concerned only with the question of how the individual Christian could

reconcile it with religious and moral demands.

1.3 THE CANONICAL STATUS OF CHURCH PROPERTY

1.3.1 Property Law of the Orthodox Church. General Overview.

The birth of the Christian Church brought with it the formation of church property.
Using the example of the very first Christian community in Jerusalem, we can already
determi